A Difficult Question
It remains one of the great mysteries of God, this question of eternal security. The lines seem to be drawn so certainly to the dogma on either side that to try to sway any from their pre-determined posts seems rather futile. But for such tasks those God has ordained “prophets” were designed. I can only hope to perhaps describe the battle’s landscape for those who will lend a softened heart and an open ear, and offer some insights in the hope that it may propose a viewpoint that originates not from the opposing dogmas, but hopefully from more inclusive corners. I stand, as would the confident politician, to boldly to proclaim that I don’t know the answer to the mystery and thus marvel at the dogma so prescient on either side. Can one proclaiming the eternal security dogma summarily dismiss the biblical evidence to the contrary, and vice-versa one who embraces as gospel that the redeemed soul can fall away? In fact, both arguments seem so well-thought out, theologically sound, and unarguable apart from the inescapable logic of the other. 

I am persuaded, on the one hand, that God saves us for His sake and not for ours. He then says, “I will never leave you, nor forsake you. No one can snatch you out of My hand (John 10).” This convinces me that it truly is in His hands once we “believe in our hearts and confess with our mouths” He is Lord. Yet I am conversely persuaded that this same God warns His own that the crowns of those who do not endure in that confession, through some portion of will and discipline of the soul once the confession is made, can be taken (Rev 3). How does one have taken from him that which he never possessed? Likewise how one may “fall away” from that perch upon which he never stood (1 Tim 4). 
And there are many such arguments on both sides of seeming truth, too numerous to give fair hearing to here. I am also brought to wonder how a God whole, complete, powerful, and perfect in every way by the natural condition of a “God,” could have one aspect of His being so overpower another as to make it remain silent in the ultimate court of decision when it comes to what to do with His child’s soul. Hence does a God whose character of grace and mercy so overwhelm His character of righteousness and justice that it renders His wholeness lacking, thus bringing into question His completeness, and therefore His Godhood? 

Indeed, in my own sojourn for the truth, through both supplication before the mystery’s Giver and study of His word, I am unalterably led to digress to my former political pandering. I do not know that which I believe cannot be known. That opined I have certain observations that I believe should be accounted for in the interest of holy prudence, and ultimate edification of the body-corporate of Christ. 


First, the fulness of the pride of man that says there must be an answer to this riddle is astounding. In such a mystery, where all we can understand from the hand of the Almighty, and that fully apart from our thoughts that are “beneath His as far as the heavens are from earth (Isa 55),” to say, “I know” when they cannot possibly know reminds one of Paul’s admonishments: “If anyone supposes hat he knows anything, he has not yet known as he ought to know…Therefore let him who thinks he stands take heed lest he fall (1 Cor 8).” It is only such pride that leads one to the dogma; to rejecting proper and prudent humility and reverence both for the mystery and its Giver.


The second observation is for the teachers of God’s truth who need consider well the admonishment of James, that those accepting the mantle of shepherd face a stricter judgment should they mislead the flock. To these I propose, given the unknowable character of the mystery, that we teach that which is found most edifying for those whom have been divinely entrusted to our care. We need to consider in such light all that proceeds from our mouths, in that our spirit as shepherds should always and rightly be as Paul’s when he says to those entrusted unto his care, “For now we really live if you stand firm in the Lord…you are our glory and joy (1 Thess 2).” Regardless, then, of our personal dispositions concerning the mysterious, it is our charges first that we need to consider, thinking as a matter of first importance of their ultimate good and not of our own predispositions. In light of this, what would holy prudence demand in this debate? 


There is, of a certainty, a quality sorely missing from the modern church in America that I believe this mystery has much to do with. This makes it an imminently relevant topic to this debate. That missing quality is a profound and disturbing lack of a healthy respect for, and a reverence and fear of, the almighty and terrible Jehovah. From a disturbing Christmas-stocking evangelism (promising all from God while conspicuously leaving out any proclamation of what it means to come to die to self to bring about the promise), to our lack of confrontational discipleship, to our taking of the Sacraments with narry a thought of stern admonishments to examine ourselves, the fear of God so proclaimed in both Testaments that bear His holy name has been diluted or ignored to the point of making it even faintly believable to the American Christian. 

Any mention of utter reverence for the God of justice and judgment, key to a holy relationship with the fully-clawed Lion of Judah, has become at best a needle in a haystack of sermons and studies alluding to grace, love, and forgiveness. This leads me to wonder how such a vital message could have become so obscured.  Could it not be that by summarily dismissing even the possibility that God be still, even in this dispensation of grace, endowed with the ultimate discipline of damnation so as to restore the unrepentant and practiced offender with his former destiny in hell he so richly deserved in the first place, stripping him of the grace he was so wholly undeserving of, not reduce Him to something far less than fearful? 


It is an oft used argument in evangelical circles to say to the unredeemed, when speaking of the prospects of heaven and hell, "If you are right in presuming there is no God in heaven and thus no need of salvation and I choose to believe there is, finding in the end you are right and I am wrong, then what loss have I suffered save self-delusion? On the contrary, if I am right in presuming there is a God of judgment and need of His saving grace, and finding in the end I am right, you do indeed have all to lose.” I would make the same argument with my shepherd-brethren concerning this very mystery as we engage in instruction of the flock. If those who presume one cannot fall from grace are right, then those believing it is possible will have lost nothing save enduring perhaps a rebuke from their Lord, upon blissful ascension, for embracing such foolishness. On the contrary, if those who presume one can forfeit salvation through practiced and unrepentant sin are found to be true, then those who have presumed wrongly perhaps stand to lose all in the eternal torments of His just and righteous wrath. So what then would prudence demand in the face of unknowable mystery?

Thus I am persuaded, regardless of my personal leanings in matters such as this (and wherever mysteries are involved there do exist only leanings, only choices), when I teach considering the ultimate good of those for whom Christ died I must proclaim the possibility that one can fall from grace if one be persistently unrepentant and welcoming of the self-deception of lawlessness. That my charges should embrace and walk as those endowed with a healthy fear of God demands nothing less. To fail to do so is to shirk my responsibility to put their maturity, sanctification, and possibly their salvation above mine own, and thus abandon the high calling of the shepherd to hold my charge’s edification to be preeminent. And if the presumption and teaching of the dogma of “once saved, always saved” is found in the end to be flawed, do those who embrace the dogma not stand to be branded by their Lord at that final judgment hireling and not shepherd, and thus subject to the very instances of His wrath they though the redeemed of Christ so impervious to?


I pray that the presumption of eternal security is correct for the abundance of the harvest, and the sake of my brethren. But until the revelation come that transforms mystery to knowledge, I must choose to teach what holy prudence and love for those entrusted to my care fairly demands. I must teach that which breeds a fear of God that leads to practice of holiness and piety, not that which allows for the Laodicean malaise I witness now rampant in a church in which the dogma is so largely for a grace that comes so cheaply. I must in the least show the evidence for both sides, allowing the hearer to seek God and make up their own mind. In the end, a decision as to which side I choose personally remains a difficult question, but not so difficult a question when considering that which I disseminate to still impressionable and seeking souls. One thing is certain; the choice will never become a dogma because mysteries, by their nature, cannot be interpreted in such a way by any humble mind.

Yes, I have heard the dogma on both sides of the eternal security debate, and all I know of the truth is that it seems wrapped up in one of those ways and thoughts of His that are higher than ours as the heavens are above the earth. I cannot deny the overwhelming finality of grace; yet I also cannot deny the biblical condemnation of those who insult that grace through the treachery of self-deceit, the blasphemy of pride, or the lukewarmth of laziness. There is, however, one true irony I have come to see: those who are concerned about their salvation, and act accordingly, don’t need to be, and those who aren’t concerned about it typically act in a way that should make them sorely concerned. I have, therefore, come to Solomon’s way of thinking: “The conclusion of the matter is this; fear God and keep His commands, for this applies to every man.”  
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